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Abstract
From its beginnings, feminism has challenged knowledge about women and gender and ques-

tioned the methods by which that knowledge is produced. Feminist psychologists are well-

positioned to engage in a critical re-examination of the assumptions underlying theory or the

constructs employed in the construction of knowledge. Macleod et al. noted that feminists

have rarely adopted a single theory, recognizing that every feminism bears the stamp of its

place of origin. The current study contributes to feminist decolonizing efforts by using the

standpoint of activists in Perú to conduct an examination of feminism. The project involves

scholar-activist collaborations with the Global Feminisms Project, at the University of

Michigan, and a feminist organization in Perú, Flora Tristán. Nine key feminist activists

were interviewed through testimonio. Participants held positions including: Indigenous lea-

ders, scholars, Congresswomen, directors of organizations, and youth leaders. Key findings

reveal that the feminist activists interviewed believe that production of knowledge is not a

monopoly of the academy, feminism is inherently intersectional and is a process, not an aca-

demic definition, and one crucial for political action.
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Introduction

I think academia has to open its mind, its gaze, its vision, even the methodology of addres-

sing the issues.…We [feminists] do not need to be read, nor interpreted; what we need is to

establish the intercultural dialogues without denying the identity or intellectual property or
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authorship of the people. We can generate a greater powerful knowledge, without censorship

or obscuring, or without underestimating these contributions. (Tania Pariona Tarqui,

Indigenous Quechua leader, 36 years old at the time of interview)

From its beginnings, feminism has challenged knowledge about women and gender
and questioned the methods by which that knowledge is produced. Feminist psycholo-
gists, in particular, noted decades ago that as marginalized scholars, feminist scientists
were well positioned to engage in a critical re-examination of the assumptions underlying
theory or the constructs employed in the construction of knowledge (Crawford &
Marecek, 1989; Morawski, 1990). Decades later, Macleod et al. (2014) wrote, in the
context of understanding that feminists have rarely adopted a single theory, “as one
might expect, every feminism bears the stamp of the material conditions, ideological pre-
suppositions and socio-political structures of its place of origin” (p. 6). Yet, much of what
has been produced in psychology to understand feminism has been rooted in investiga-
tions of predominantly white women from the United States – attesting to the dominance
of WEIRD (Western, Educated, Industrialized, Rich, Democratic) settings in feminist
theorizing and publishing (Henrich et al., 2010; Macleod et al., 2014; Marecek, 2012).
As such, in their 2014 editorial reflection for Feminism & Psychology, Macleod and col-
leagues set a goal to provide readers with access to feminisms around the world and, in
particular, encourage submissions that drew on decolonial theory. The current study takes
a decolonial approach by using the standpoint of feminist activists in Perú to conduct a
critical examination of feminism.

In a ground-breaking Special Issue – Feminisms and Decolonising Psychology:
Possibilities and Challenges –Macleod et al. (2020) brought into greater focus decolonial
perspectives on feminism and psychology by noting two primary concerns: 1) decolon-
izing efforts are necessary to deconstruct knowledge generated by psychological science,
and 2) dominant versions of feminism, more specifically, have replicated elements of
coloniality. Coloniality, as is being used in this paper, is referencing a system of
thought that extends beyond the colonization of people, to include a mentality and
power structure that positions Western knowledge as universally applicable (Adams
et al., 2015; Macleod et al., 2020; Mignolo, 2007). In this manner, the coloniality of
knowledge is a contemporary form of colonialism that regulates people through
various systems, including academia. Decolonization, therefore, requires the task of
exposing and resisting the coloniality of knowledge and uncovering marginalized
knowledge.

The aim of the current manuscript is to contribute to feminist decolonizing efforts to
better understand feminism itself. The paper is organized based on guiding principles
put forward by Macleod et al. (2020), namely that feminist decolonizing efforts should
include the following: 1) undermine the coloniality of knowledge, 2) place emphasis on
intersectionality by connecting gender with other systems of power including globaliza-
tion, and 3) use research methods consistent with decolonizing knowledge. By centering
majority world1 women’s voices from Perú in the construction of feminist knowledge, this
manuscript aims to “provide insight into gendered realities along multiple intersecting
dimensions of difference, privilege, and inequality” (Macleod et al., 2014, p. 5).
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Undermining the coloniality of knowledge

The practice of decolonizing feminist knowledge requires critical reflection on the con-
struction of knowledge – in this case, what does feminism mean and how have we
come to know that? In Mohanty’s (1984) ground-breaking article, “Under Western
Eyes: Feminist Scholarship and Colonial Discourses”, she argued that white Western
feminism was constructed with inherent ideas of superiority that either juxtaposed or col-
lapsed the experience of women in the majority world. One obvious problem with the
Western framework of feminism, in failing to understand majority world perspectives,
is that the work has been theorized and applied as if a Western perspective and experience
are universal (Kurtiş & Adams, 2015).

Put another way, if knowledge reflects the position of the knower, then what we cur-
rently know about feminism in psychology largely reflects the experience of white
college women. In psychology, what feminism means and what it means to be a feminist
is largely taken up in the feminist identity development (FID) literature (Downing &
Roush, 1985). In a critical review of the FID literature conducted 20 years ago, research-
ers questioned for whom feminism applied, given that the bulk of research on this topic
had been conducted with white college-aged women (Moradi et al., 2002). Nearly two
decades later, when Siegel and Calogero (2021) reviewed the most commonly used
scales to measure beliefs, behavioral components, perspectives, and/or agreement with
core components of feminism, they found that investigations using these measures in
the past half century had continued to occur predominantly in the United States among
overwhelmingly white samples. Yet, the results from these investigations have come
to universally define our understandings of feminism (Moon & Holling, 2020).
According to María Lugones, a decolonial feminist approach requires dropping enchant-
ment with “woman” as a universal category (Lugones, 2010). Despite the methodological
shortcomings in the literature, feminist psychologists have also long argued that a critical
re-examination of knowledge involves appreciating standpoint:

Standpoint theorists assert that a knower’s activities and social experiences shape his or her

understanding of realities. Moreover, the standpoint of those in power offers a partial and

distorted perspective on social life; that of subjugated individuals offers the possibility of

a more complete and less distorted understanding. In feminist theory, this idea has been

explored most thoroughly with respect to male and female. But it is not gender alone that

determines social position – color, class, sexual orientation, and disability also position

one within the social hierarchy, and thus presumably afford possible standpoints for creating

new knowledge and understandings of reality. (Crawford & Marecek, 1989, p. 480)

Because feminism outside of white Western contexts may take on different forms, the
absence of these perspectives from the construction of knowledge limits feminist
theorizing.

Feminist perspectives in many Latin American countries, for example, have been
influenced by chronic political and economic strife that has mobilized feminist action.
In Perú, in particular, a ripe context emerged for women to establish political autonomy
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at the end of the 1970s whereby a political perspective was developed based on the real-
ities of women. In this context, regionwide feminist Encuentros began as meeting places
that provided feminist activists with periodic forums for gaining theoretical and strategic
insight into change as well as solidarity from feminists in other Latin American countries
(Alvarez, 2000). To date, there have been 14 regional Encuentros, starting in 1981 in
Bogotá, Colombia, through the most recent in Montevideo, Uruguay, in 2017. The
second Encuentro was held in Lima, Perú, in 1983, where women from all over Latin
America came to share experiences as feminists, researchers, grassroots activists,
health workers, university students, union organizers, political exiles, party militants,
film-makers, and writers (Sternbach et al., 1992). This meeting set the stage for advancing
the analysis of gender power relations as they intersect with other relations of power
(Sternbach et al., 1992). These themes were cemented in the 13th Encuentro (2014),
also held in Perú, with meeting topics centering on interculturality and intersectionality.
Although the potential for majority world sites to foment feminist discourse has received
ample attention from Latin Americanists, psychology remains remiss in considering how
these perspectives deepen understandings of feminism (Alvarez et al., 2003). Given the
potential for this standpoint to generate feminist awareness and knowledge, the current
manuscript centers the often-missing voices of women from the majority world.

Placing emphasis on intersectionality by connecting gender with other systems
of power, including globalization

The demand that the “woman’s voice” be heard, and the search for the “woman’s voice” as
central to feminist methodology, reflects nascent feminist theory… insofar as it presupposes

that the silencing of women is systematic, shows up in regular, patterned ways, and that there

are discoverable causes of this widespread observable phenomenon. (Lugones & Spelman,

1983, p. 574)

Critical race theorist Kimberlé Crenshaw (1989) is credited with introducing the now
widely used term “intersectionality” to describe the analytic approach to understanding
lived experience from the lens of multiple intersecting categories of oppression. Only
one year later Marfil Francke (1990), a Peruvian sociologist, used the term the “braid
of domination” to speak about the intersecting influences of ethnicity, gender and
class. Despite the inclusive nature of intersectionality to capture processes related to
power and subordination, many initial investigations into intersectionality within psych-
ology have reflected a largely Western bias (Grabe, 2020). According to feminist theorist
María Lugones (2010), decolonial approaches, in addition to understanding processes of
racialization, would involve understanding feminism through the experiences of colon-
ization, capitalist exploitation, and heterosexualism and more specifically, to understand
the resistance of women on the ground to these processes.

Well before intersectionality was given attention by psychologists in a US context
(e.g., Cole, 2009), Peruvian feminist activists and scholars were employing and
writing about the value of considering different subject positions when doing coalitional
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work. Three decades ago, Peruvian author and feminist activist Virginia Vargas wrote
that, “The social, cultural, ethnic, and geographical plurality of the women’s movement
in Perú shapes the development of the different social actors and their differences produce
a driving force” (1991, p. 10). This is perhaps not surprising when considering that Perú
has experienced a number of historical periods marked by colonization, capitalist exploit-
ation, and militarized abuses of power. Focusing on an understanding of how multiple
forms of marginality and privilege shape lived experiences in the current study may be
a means to transform the social construction of knowledge (Grzanka, 2018).

Research methods consistent with decolonizing knowledge

It is likely that both the method of investigation and the content of many accounts would be

different if illuminating the lives of the people the accounts are about were the aim of the

studies. (Lugones & Spelman, 1983, p. 578)

In a Special Issue on feminist epistemologies, theoristMarianaOrtega (2006) stated that
theorizing about women of color without understanding their actual lives or without prac-
tical engagement with women of color effectively masks the privilege that allows white
feminists to continue producing knowledge about women of color without actually learn-
ing anything from them.Decolonial feminism takes this one step further and calls for meth-
odology that produces innovative work investigating sites of resistance that bring visibility
to a fuller spectrum of women’s lived experience. This is consistent with María Lugones’
(2010) observation that moving methodologically from women of color feminisms to a
decolonial feminism involves considering feminism from and at the grassroots. This is
similar toMohanty’s (2003) call decades earlier when she argued that understanding strug-
gles of justice must involve illuminating “Third-World women’s” engagement with resist-
ance to oppressive regimes in relation to states and histories of imperialism.

In “Activist Scholarship: Antiracism, Feminisms, and Social Change”, Sudbury and
Okazawa-Rey (2015) define activist scholarship as “the production of knowledge and
pedagogical practices through active engagements with, and in the service of, progressive
social movements” (p. 3). In this manner, scholar-activist approaches are models of active
engagement between the academy and grassroots that hold the potential to decolonize
knowledge (Grabe, 2014). One example of this is what some scholars call “accompani-
ment”, whereby researchers remove their agenda from the ivory tower of the academy
and work in solidarity with individuals from marginalized communities engaged in strug-
gles for justice (Adams et al., 2015; Grabe, 2016a, 2016b). This approach emphasizes
engagement with local practices, rather than knowledge abstraction removed from the
sociocultural context. Similarly engaged approaches employ a “theory from the south”
(Comaroff & Comaroff, 2012) perspective that centers the experience of majority
world communities as a privileged site for the construction of knowledge. In sum,
methods consistent with decolonizing feminism need to heed the imperative that the
academy not be the only location that determines our research agendas, that hierarchies
exist within the sites and locations in which knowledge is produced, and that clarity is main-
tained about the origin of the production of knowledge (Alexander & Mohanty, 2010).
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Method
The current project began as a scholar-activist collaboration with the Global Feminisms
Project (GFP) at the University of Michigan, and a community partner working with a
feminist organization in Lima, Perú, the Flora Tristán Peruvian Women’s Center. The
GFP is a collaborative international project which has conducted and archived open-
access interviews with women involved in feminist activism, social movements, and
women’s studies departments in nine different countries prior to Perú.2 Flora Tristán is
a leading feminist organization existing within a multi-sector, coordinated mobilization
of women in Perú with the mission to combat the structural causes that restrict
women’s citizenship.

For this project, the author and community partner3 were both interested in working
from a scholar-activist approach aimed at uniting scholarship with activist testimony to
document how women are creating social change and enacting justice. Because the
study was designed in accordance with Mohanty’s (2003) assertion that understanding
women’s struggles for justice must involve illuminating “Third World” women’s per-
spective, several steps involving “methodological self-consciousness” were taken to
address the author’s social location as a middle-class white woman working within a uni-
versity in the United States (Charmaz, 2017, p. 36). First, because an underlying goal of
decolonial research is to reconfigure knowledge production in a manner that shifts power
and control beyond the academy, the women selected for the interviews were identified
by the community partner (not the author) to prioritize her knowledge and experience.
Second, in consideration of how the differing social locations between the author and
the participants could impact the co-construction of knowledge, we agreed that the inter-
views should be conducted by a Peruvian woman, rather than the author, and therefore
hired a Lima-based activist, documentary director, and university instructor whose
own work was focused on gender justice, to conduct the interviews for this project.
Nevertheless, to address issues of respect and transparency, and bring credibility to the
research aspect of the project, the community partner suggested the author be present
at the outset of each interview to introduce herself and the broader scope of the
project. The author read extensively about each woman prior to meeting her in order
to acknowledge the importance of each woman’s contribution.4

Participants and procedure

To establish parity with the other sites in the Global Feminisms Project we aimed to
conduct 10 interviews. An intersectional approach informed the general sampling strat-
egy for this study in that an emphasis was placed on identifying women from a range
of diverse backgrounds with a focus on women who were widely recognized as actively
engaged leaders within the women’s social movement. We were able to reach nine
women who reflect the complex identities included in the movement, were from
several different regions of the country, and ranged in age from their late 20s to their
70s at the time of the interview. The women worked in a variety of different sectors
and held positions that included: Indigenous leaders, scholars, Congresswomen, directors
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of feminist organizations, obstetricians, trans activists, and youth leaders who have risen
to national prominence.

The method used for interviewing centered on the use of testimonio. Testimonio
differs from oral history in that it involves the participant critically reflecting on their
experience within a particular sociocultural reality marked by marginalization, oppres-
sion, or resistance (Delgado Bernal et al., 2012). In the current study, the interviewees
were prompted to discuss reflections of their activism and the intersection of their
work with the women’s social movement. Testimonio challenges objectivity by situating
the individual in a collective experience, resulting in “new understandings about how
marginalized communities build solidarity and respond to and resist dominant culture,
laws, and policies that perpetuate inequity” (Delgado Bernal et al., 2012, p. 363).

All of the interviews occurred in Spanish via Zoom during the COVID pandemic in
the Summer of 2020. All of the interviews were preceded by a conversation that
explained how the woman’s testimonio might be used and each interviewee granted per-
mission for their names and interviews to be publicized (Macleod & Mnyaka, 2018).
Institutional Review Board approval for these procedures was granted by the
University of California (HS-FY2021-39). The interviews lasted approximately an
hour and the videos and transcripts are reproduced in full (i.e., unedited) on the Global
Feminisms Project website. All of the interviews were transcribed verbatim by a team
of undergraduate students5 and translated into English by hired staff at the GFP.
Analysis of the interviews was conducted on the English transcriptions.

Analysis

The analyses were informed by a constructivist grounded theory approach which requires
the researcher to reflexively consider how issues such as worldviews may enter the
research process (Charmaz, 2017). More narrowly in grounded theory studies, the
researcher’s analytic focus emerges during the research process, rather than being deter-
mined before empirical inquiry begins (Charmaz & Thornberg, 2021). In this case,
increased familiarity with the data upon multiple reads led to conceptual categories,
rather than the findings being hypothesis driven (Charmaz, 2020).

In the current study the author and a graduate research assistant read three of the tes-
timonios and met to discern if there were emergent themes in this subset. We operationa-
lized potential themes and through the use of memo-writing and re-reading we
independently coded all of the testimonios. Following coding, we met to discuss areas
of agreement and disagreement, being mindful of how our own social location as
white middle-class women may influence how we were reading or making meaning.
Any excerpts where there was not agreement were discussed until consensus was
reached. Several categories related to feminist knowledge emerged with the study of
the data. First and foremost, it stood out that the women interviewed in Perú view them-
selves as “knowers” who participate in the construction of feminist knowledge. This cat-
egory is labeled “HaveWe Got a Theory for You!”, borrowing directly from Lugones and
Spelman’s (1983) article whereby they suggest that feminist theory making might be dif-
ferent if the women for whom it was meant to be about were part of the theory making
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process. It also emerged that nearly all of the women interviewed discussed a definition of
feminism that was rooted in: intersectionality, process, and applied action. These categor-
ies and related findings are discussed in more detail below.

Results

“Have we got a theory for you!”

In Lugones and Spelman’s (1983) paper, “Have We Got a Theory for You! Feminist
Theory, Cultural Imperialism and the Demand for ‘The Woman’s Voice’”, the authors
argue that feminist theories should be about women who give their own account of
what is happening by being based on a “variety of real-life stories women provide
about themselves” (p. 575). This perspective emerged across multiple interviews with
activists involved in the women’s movement in Perú. For example, Virginia Vargas, a
founding member of the Flora Tristán Center, and 75 years old at the time of the inter-
view, astutely shared:

… the production of knowledge is not a privilege nor a monopoly of the academy. The very

interesting idea of Boaventura de Sousa Santos,6 who talks about the ecology of knowing

and meaning: knowledge is not individualistic. That is, just like there is an ecology where

all the diversity that breaks the mono culture of view, I think that with production of knowl-

edge the same happens from different experiences and views that open other dimensions of

the world. I believe that your experience and subjectivity produce a way of viewing the world

which is important, and which gives importance to the academy.

Virginia came to this perspective after a lifetime of achievements working as an inter-
nationally recognized activist and scholar with over 40 publications and having been
acknowledged with a UNIFEM Award at the United Nations’ Fourth World
Conference on Women in Beijing (1995).

Tania Pariona Tarqui, working from a different social location, also believed in the
importance that women telling their own stories held for the construction of knowledge.
Tania, who was quoted at the very beginning of the manuscript, is a Quechua leader, pol-
itician and human rights activist who was elected to Congress in 2016. In 2018 she was
the President of the Women and Family Commission of the Congress. As an activist, she
works extensively to establish social equality for Indigenous people, youth, and women.
Thirty-six years old at the time of the interview, she had this to say about knowledge:

I know from experiences of Indigenous sisters, activists, and also scholars. This includes

how we unravel these knots that do not end up being understood from the Indigenous world-

views or from the Indigenous organizations with respect to feminism. It seems fundamental

to me to have this type of literature, of research – that is, research and activism are not so

different. I do believe that activism can add fundamentally in the generation of new theories,

new knowledge and new reflections. In fact, this is not new. Some sisters in Guatemala and

Mexico have begun to say, “Listen, my experience is not only of activism. I don’t come to
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tell you about my experience. I come to propose a theory of change, I come to propose a

methodology to address the view on sexuality, sexual rights and reproductive rights in

Indigenous communities, etc.”

It is a reflection on feminist activism in Perú that a former Congresswoman operates from
a perspective that values women’s standpoint and, further, understands the value of this in
terms of theories of change. At the time of the interview, Tania was responsible for the
Women’s Program at CHIRAPAQ (Centro de Culturas Indígenas del Perú; Center for
Indigenous Cultures of Perú), an Indigenous association that, for 30 years, has promoted
the recognition of Indigenous rights, with a special commitment to Indigenous children,
youth, and women.

Tarcila Rivera Zea, a more senior Quechua activist who has dedicated nearly 40 years
of her life to defending and seeking recognition for the Indigenous people of Perú, ela-
borated these points when she spoke of subjectivity. Tarcila, in her 60s at the time of
the interview, is a leader of CHIRAPAQ, the same organization in which Tania works.
What Tarcila shared reflected an evolution whereby feminists have come to value
lived experience as knowledge:

We do not repeat feminist concepts as conceived from the outside. I have been questioned as

to whether I should speak properly, etc., but I did not come from academia or from theory,

because I come from a family tradition where women work side by side with men … So, I

come from an experience of that kind and when I look at the other side it is simply to say,

“Well, I’m no less than anyone else.” … In the women’s movement, it was hard to under-

stand that discrimination was not only gender-based, because if I am a non-academic

Andean woman, not a social scientist, who does not have theoretical concepts, no, my

word, my opinion did not have the same weight. Now things have changed quite a lot

and I think that all the feminists of my generation and I, along with them, have also been

learning.

Tarcila is clear that her lived experience doesn’t just matter, but that it has the weight of
the academy because it is this experience that forms knowledge. In other words, she is
describing that her experience as an Indigenous woman is as valuable as the “other
side” (i.e., academia) in understanding feminist concepts. And she is pointed about the
fact that those feminist concepts are not borrowed or imposed from elsewhere.

Lourdes Huanca Atencio, the founder and president of an Indigenous organization
focused on women,7 and 69 years old at the time of the interview, shared her perspective
on how knowledge was constructed among feminists:

Feminists have the knowledge, the knowledge that as women we have to make ourselves

respected, to value ourselves. As much as I would have liked to enter a school, in having

a profession, I did not, it’s not easy for me because of my economic situation. But I feel

happy that I have the university of life, that I have a master’s degree on the street. Tell
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me “go block” – I block roads without any fear. And I have my doctorate when they’re going
to take me to jail for defending my territory.

Lourdes underscores that, for her, feminist knowledge is not a product of the academy, it
is a product of women’s lived experience. In fact, she equates her life experience to being
degreed – as an analogy – to illustrate that the knowledge she gained, a knowledge that
matters, could not actually be obtained in university, but it nevertheless reflects expertise.
In sum, the findings in this category of analysis highlight the importance that activist
women in Perú place in believing that knowledge ought to be co-constructed, rather
than being a privilege only of the academy.

Intersectionality

Women in this sample talked at length about the importance of difference. In fact, the
overarching commonality among the definitions women offered for feminism involved
the necessity of understanding the value of diverse perspectives and social locations.
In other words, for the women in this sample feminism is, by definition, intersectional.
This was true for Gahela Tseneg Contreras, who ran to become the first transgender
woman in Perú’s Congress in the January 2020 elections, campaigning with what has
been described as one of the most courageous and intersectional programs of the emer-
ging and diverse Peruvian left. Although she did not win a seat, she has continued her
political activism to transform issues of equity and discrimination among LGBTI indivi-
duals. Only 27 years old at the time of the interview, she had this to say about feminism:

I think that something that should be moving the thread of feminism is the spirit of continu-

ing to deconstruct, to listen. Just as it was difficult for our African colleagues to contribute to

the Afro-feminist agenda – they fought, they debated, they demanded, and I think they ques-

tioned feminism. And did they destroy feminism? No, they fed it and then the lesbian col-

leagues came, did they destroy feminism? No, they fed it. And the same thing happened

with Indigenous women, the same thing happens now with trans women. I think feminism

is the movement that is most ready to try to achieve intersectionality. And that’s what

encourages me. You end up questioning everything. For example, I have a rural, farmer,

street feminism, a decolonial, anti-racist, ecological feminism. A feminism that is not

against men, a feminism that fights mainly for women, of course, in all its diversity, but

that beyond people, fights for harmony between everything around us.

Gahela’s explanation of feminism references the adaptable and long-lasting nature of the
signifier “feminism” and her definition of it underscores a multicultural and intersectional
approach to gender equity.

Tania, the young Quechua leader and former Congressperson quoted in the previous
section, explains how feminism goes beyond gender as a category of analysis and neces-
sarily needs to include an understanding of additional differences that otherwise interrupt
equity:
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I have been learning along the way, living together, learning in the very defense of the rights

as a woman. And so today I can say with confidence… There are positions within positions,

but I think that this does not diminish, it does not affect the sense of feminism itself, which

has to do with this vindication of the rights that we have as women. … Feminism is [pause]

to claim the rights that we have as women, but it does not refer only to a right of gender

equality for example. I know that it’s a focus that leads us to reflect on gender relations

and the power relations that are generated between the genders, but it also goes beyond

that for us, Indigenous women, and for me. Feminism also needs reflection from the

racial-ethnic approach, from the territorial approach. … In other words, it’s not equality

that happens because we are all equal. On the contrary, equality is where differences are

recognized. For me, feminism also means transforming those patterns that the patriarchy

has been imposing on all our societies and even on the original peoples. … For that

reason, many times when we speak of feminism … a feminism of our own, a feminism

that affirms being Indigenous, without the need to, let’s say, necessarily contradict the strug-
gles of other sectors.

Tania’s definition of feminism is inherently inclusive. To understand that there are “posi-
tions within positions” articulates the reality that within the category “women” there are
different social locations that reflect structural dimensions of power that are not experi-
enced similarly among all women. For Tania, the awareness that inequities manifest dif-
ferently among Indigenous communities directly informs her understanding of how to
apply feminism to the transformation of inequitable structures that disadvantage
women in their particular social locations.

One prominent feature of feminism in Perú, mentioned briefly by Gahela and Tarcila,
but articulated by many of the women in the sample, is that it considers the experience of
Indigeneity. Tarcila, the leader of CHIRAPAQ (Center for Indigenous Cultures of Perú),
shared an Indigenous perspective of feminism that underscores how plural ways of
knowing are relevant in contexts involving intersections of capitalism and racism:

We have fulfilled our role as women, as a bridge of articulation and understanding with the

women’s movement, but from the Indigenous perspective, and in the Indigenous peoples’
movement as women, making them understand that we are strengthening the movement.

We have managed to make it clear that we are not your competitors, nor are we enemies,

nor are we going to divide the movement. So at this point, Indigenous women’s feminism

is enriched with a very clear vision of the complementarity and indivisibility of collective

rights as Indigenous, and individual rights as people, and as women. Now that there is so

much talk about natural resources, the impact of climate change and so on, that is where

it is most clearly seen. Collective rights, in relation to territory, natural resources, language,

and cultural expressions and not being violated in your body, in your life, or in your territory.

In other words, I think this example summarizes both aspects, because Indigenous women

also define the act of dumping toxic waste, for example, on their land or in their river as vio-

lence that is a collective right, but if that person does not have clean water and is also
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physically abused, violated in one way or another within or outside the family or community

context, it also has repercussions on life and health. So these are two concepts of rights that

for us, after almost 30 years, we can say that it is a contribution.

What Tarcila is articulating, as did others (e.g., Tania), is that neither the experience or
understanding of inequity can be rooted solely in being a “woman” or solely in identify-
ing as Indigenous. Earlier in her interview she noted that conversations for Indigenous
women in the feminist movement were initially challenging. However, she details how
bringing an Indigenous perspective on collective rights to the table strengthened the fem-
inist movement over the past 30 years by contributing an understanding of how structural
inequities are also related to capitalism and globalization (e.g., resource extraction or
toxic dumping).

Finally, Lourdes’ definition of feminism, explained through use of metaphor, is also
rooted in Indigeneity:

in Peru the subject of feminism is growing.… And solidarity is not only from Peru, but also

internationally. That’s a sign of how we’ve been moving forward. … We are companions

who are seeds, native seeds, Creoles, who give hope, who give the light of life. … But

because we are Indigenous, Creole seeds, we are like the river, the river you can put a

stone in, you can put a plate in it so that it doesn’t cross the water, but the river looks for

its channel and crosses. It crosses. We cross. So that’s what we are, partner. Strong, very

strong. Like those wild flowers. We are beautiful and pretty, but we are very courageous.

That’s what being a feminist is.

In considering the decolonization of knowledge, embracing metaphor may be a powerful
way to reject the legacy of colonialism and to affirm the value of Indigenous knowledge.
In sum, feminists in Perú do not identify as feminists based on their subordinated gender
alone, but rather with an understanding of a range of social locations and subject posi-
tions. Importantly, women in this sample also do not appear to be discussing difference
as a way to subcategorize feminisms (e.g., Indigenous feminism, Latin American femin-
ism), but speak more clearly that feminism is, by its nature, intersectional.

Processes of articulation

Many women in the sample described feminism as a process, rather than as something
static – a process that is evolving and decidedly instrumental. Kate Soto, only 27 at
the time of the interview, spoke about the changing face of feminism. Kate, despite
being so young, rose to national prominence when she was recognized by the Ministry
of Women and Vulnerable Populations for her work and was awarded the “Order of
Merit for Women” from President Vizcarra in 2018. In her interview she explained
that feminism is in a constant process of change and growth and that, done well, requires
processes of “articulation”:
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The feminist movement at this time is in a huge boiling point. We are in a kind of efferves-

cent moment where every day there is a new face of feminism. Perhaps my partners and I

were a new face, since now there are 30 or 20 or 15 new faces in different spaces … articu-

lating with other partners.… In our country, we are facing challenges of being able to articu-

late within our diversity, but within these challenges of articulating the recognition of our

differences, there is also love and the encounter of each one of us … I think that meeting

and recognizing each other in our diversity will generate this great wave, especially

within our country, that is already happening.

Tania Pariona Tarqui speaks similarly about processes of change and how reflection is a
necessary component of growth:

It [feminism] is not a concluded process because there are also new themes that invoke us

and that call on us to make deep reflections. So, it’s not something that has ended with

knowing or having participated with feminist sisters and being in the struggle in the

streets for substantive equality for women, because I believe that there are other new

themes that place us in continued deepening reflections and to continue looking at ourselves,

with other eyes or with new eyes.

And, Virginia Vargas, a foremother in the movement, describes feminism as being “in
a permanent process of articulation”:

Feminism [laughs] I’d say is a permanent and never ending political and social construction,

because it is widening and developing. It has certain types of actors or views besides the

reality that is also becoming more complex, or you’re discovering it in new forms. … Of

course in collective fights there is only one platform to go forward, but it is fed by the dif-

ferent positions and views and subjectivities that are brought by the different people, that is

why I prefer to talk about a diverse movement that is in a permanent process of articulation.

…

The Latin American feminists have been a potent impulse for the collective work and the

international collective regional work. It has helped a lot to have feminist reunions from

’81 up until now, every two years at first and then every three after. Spaces where you

can connect, you can talk, you can make campaigns, you can generate networks, ultimately

a series of questions. When we were organizing the first feminist reunion I remembered it

was Peru’s turn. Magaly Pineda,8 a marvelous feminist, who died a few years ago, from

Dominican Republic, she said “the only thing that we have to have clear is that we don’t
have a feminist meter, nobody has a right to think that their feminism is better than the

other. Without a feminist meter we will advance.” That was like the beginning of our creation
of feminist dynamics in Latin America.
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In describing processes of articulation, the women in this sample are talking about fem-
inism as dynamic, as something that evolves and has a connection to change. They at
once recognize that there needs to be solidarity around a common cause and spaces
offered for reflection during regional meetings, but there also needs to be enough
stretch for expansion and growth.

Applied action

In describing change, many women in this sample also discussed feminism as something
that was applied – a platform for action – whether that action involved mainstreaming
policies, joining political parties, or putting forward agendas. In one example, Kate
Soto discusses the importance of representative politics and policies:

When many of our colleagues manage to gain access to representative positions in national

politics… in policies that can change things for us.… How do we build different dynamics

from our social policies, different approaches from our policies with an intercultural main-

streaming, but not just talk about the mainstreaming of the approach, but also talk about

effective policies that can respond to each of these differences? And, within the framework

of this public problem, I mention feminists because we are the ones who end up setting the

agendas and because we need partners, we also need voices that are there day by day, enun-

ciating it, voices that are demanding it so that there is a response.

Indira Huilca Flores, as a former Congresswoman, represents a woman in the move-
ment who in fact gained access to the kind of representative position Kate spoke of. Indira
was a Congresswoman from 2016–21, serving as the President of the Committee on
Women and Family and a member of the Committee on Labor and Social Security in
which she worked for the rights of women, workers, and the LGTBI community.
Indira was outspoken in calling the first congressional plenary session on women held
in 2018. In her interview, she discusses the formation of a new political party (New
Peru) as a means to further work on gender equity:

All those years during the 2010 decade were years of much social conflict in our country

linked to environmental issues, to the issues of Indigenous peoples. And there was also a

lot of solidarity from the feminist movement with those processes. So for me, it was like,

“Well, this is also part of it,” we are feminists, but this is also part of it. I was very

marked by The Baguazo.9 When the Baguazo happened people said “that’s a barbarity,”
that is, how can they kill people like that with such impunity and without a firm response?

…And that, among other things, pushed me to decide to join a political organization, a party,

or a collective that openly manifested itself as a political movement.…What we wanted was

freedom and for it to be a space that would precisely welcome diverse expressions that within

the Left had a link to other movements … that represented a little of all these struggles that

we have come to, some people or various people, from feminism, from the struggle of the

Indigenous peoples, the struggle for the environment, of the workers. … It [feminism] is
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so massive that you can really turn around and you’re going to find a feminist or someone

who assumes she’s a feminist maybe without ever having been in an organized space, or a

collective, or a group or anything, but she says “I’m a feminist”. So that’s no small thing.

That is one, I would say that it is almost like part of a revolution, right, as we are in the

middle of a feminist revolution in the world and then of course the forms of doing politics

within that, it is a whirlpool, this has changed totally.

Indira articulates how feminism informed the formation of a political party as a means
to have a platform for action. And she specifies that feminist forms of doing politics have
emerged to be part of the whirlpool in a way that reflects revolutionary change, rather than
being relegated to a marginalized space. Virginia Vargas also describes feminism as a
strategy that is necessary for putting forward agendas that can dismantle the intersectional
problems of patriarchal, economic, and global powers:

… it is not only the strategy with the state what we have to rescue but specifically generating

other views, generating other dimensions, fighting for what the government does not want to

give you. The fight for the defense of the body and the defense of the territory is fundamental.

The fight for different ecosystems; in other words, the fight against veracious capitalism that

is leaving the people to die. This gives you an idea of what toxic development means – that

is, neoliberal capitalism, colonial and patriarchal as well. That is our agenda, at this moment

it’s the agenda, and we cannot fight for the right of women, we cannot fight to reach this

recognition, if we don’t unarm all these powers that are fundamental for the patriarchy.

In discussing feminism as a “fight”, Virginia is clear that feminist principles explicitly,
and necessarily, inform agendas for action. Finally, Gahela Tseneg Contreras shared an
impassioned belief that “feminism is a tool of transformation. It is a political response to
everything that is happening to us right now” and went on to state:

We can have discrepancies and differences, we cannot agree on everything but I think there

is a key factor, structural that unites us: breaking this murderous system. And I believe that

the wave is bigger and bigger, the snowball is growing, and at some point we will be so many

that they will not be able to contain or silence us.

In sum, among activist women in Perú, feminism is more than an identity or a theor-
etical debate, but rather a way of characterizing systems of social stratification and strat-
egizing a platform of action.

Discussion
Employing methods that allowed women to articulate their experiences first-hand,
through the use of testimonio, demonstrated how many feminist activists in Perú
viewed feminism as a process that was strategically used as a platform for action or a
“tool for transformation”. Privileging activist women’s voices from the majority world
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allowed stories to emerge in a bottom-up way illustrating that, for activist Peruvian
women, feminism is more than a theory, it is a process of articulation and an understand-
ing of power dynamics that can be used for change.

Perú represents an important standpoint from which to translate and adapt knowledge
about feminism in part because feminist agendas have been used to address gender
inequity, despite ongoing contexts characterized by authoritarian governments or
periods of intense internal conflict. For example, both the National Gender Equality
Policy (2019) and the ground-breaking Gender Parity Law (2020) reflect legislative pol-
icies related to equity that are in line with the Peruvian state’s commitment to the United
Nations Convention on the Elimination of Discrimination Against Women (CEDAW).
While findings from the current study cannot detail the ways in which feminism was
used in these recent achievements, they do detail the components of feminism adopted
by a confluence of actors working to advance gender equity. Elsewhere, in countries
such as the United States, the Congress has been unwilling to legislate guarantees that
address gender equity (e.g., the Equal Rights Amendment, the United Nations
Convention on the Elimination of Discrimination Against Women) and does not have
a Women’s Ministry that focuses on strategic legislation for women. Because these
recent policy achievements in Perú mark a defining milestone on the path to gender
equity, factors related to these outcomes can inform others the world over. In other
words, in countries such as the United States or elsewhere, understanding the perspective
and definition of feminism that was behind the feminist action in Perú could hold a key to
change.

The findings in the current study suggested that key activist women in Perú operate
with the understanding that their lived experience ought to inform the construction of
knowledge and is an important position from which to work. This is in line with stand-
point and decolonial theories. The women in this sample articulate the value of under-
standing how they know what they know, from their lived experience, not as a
function of perspectives that have been imported by outside academics or theorists.
This is important because it underscores that these women place inherent value in situat-
ing their knowledge and rooting authority in women’s lives. In this manner, positioning
activist women in the majority world as the “knowers” allowed us to see what features of
feminism are most salient in this context. What emerged was that feminism was under-
stood, across various backgrounds and sectors (e.g., Congress, academy, grassroots),
to be inherently intersectional and that identifying and understanding multiple inequities
was critical to understanding feminism. For example, several of the women in the sample
detailed how understandings of gender inequity could not be separated from the lived
experience of marginality and exploitation among Indigenous communities. However,
rather than coining several feminisms, to reflect different standpoints or “positions
within positions”, women in Perú articulated a feminism that was inherently intersec-
tional and, by its nature, critiqued multiple systems of power. This differs from the pre-
dominant focus on feminism in psychology which has been on identity or prototypical
topics such as work-family stress that have been examined among predominantly
white women but assumed to have universal application or importance (Eagly et al.,
2012). Moreover, the definitions offered in this sample appeared active, not academic,
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and the applied understandings illustrated a platform for action and a tool for change. The
study may be limited in that the findings stem from a small group of women who were
highly successful in making a mark and the findings from their testimonios are filtered by
a white middle-class woman from the United States. Nevertheless, understanding the
nuances behind the knowledge construction and feminism in this sample is an important
starting point in a decolonial co-construction of knowledge. The findings have implica-
tions for women elsewhere who may be ready to depart from understandings of feminism
rooted in identity and be moving toward an understanding rooted in multisystemic struc-
tural inequities in a manner that can inform a platform for transformational change.
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Notes

1. Given that the terms “developing” and “third world” are often used by so called “‘first world””
nations to describe another country in a manner that implies inferiority, the term majority world,
borrowed from Cigdem Kagitcibasi (2002) will be used because individuals from “developing”
countries constitute the majority of the world’s population. Moreover, terms like Global North/
South, which attempting to address this issue by using geographical references, are simply not
accurate as proxies for economic development because many rich countries exist in the South.
Therefore, “majority world” is both less pejorative and more accurate.

2. Brazil, China, Germany, India, Nicaragua, Nigeria, Poland, Russia, and the United States.
https://sites.lsa.umich.edu/globalfeminisms/.

3. Diana Miloslavich Túpac, the Director of the Political Participation and Decentralization
Program at Flora Tristán was the community collaborator for this project. She is an expert on
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advancing women’s policy and an accomplished author with more than 40 years of experience
working to advance women’s political participation and human rights in Perú.

4. In addition to these steps, the author and community partner explicitly discussed our respective
roles and responsibilities at the outset. The author was tasked with data analysis and manuscript
publication with the agreement that the community partner would receive drafts prior to publi-
cation. Recognizing the limitations in accessibility of journals, the author will also initiate alter-
native means of in-country dissemination.

5. The undergraduate research assistants were part of a University of California initiative, the
Building Belonging program, designed to increase engagement through faculty mentored
research projects. Credit to the students involved in transcribing the testimonios goes to:
Jessica Valdez Alvarez, Karely Valdez Lopez, Lizbeth Garcia, María Govea Mendoza,
Nicole Herrera-Moro.

6. An Emeritus Professor of Sociology (in Portugal) and Distinguished Legal Scholar (at
Wisconsin-Madison) who has written and published widely on issues of globalization, sociology
of law, epistemology, and social movements.

7. The National Federation of Female Peasants, Artisans, Indigenous, Native and Salaried Workers
of Perú, FENMUCARINAP, was founded in 2006 with the purpose of defending and fighting
for the rights of women.

8. “Mother of feminism” in the Dominican Republic.
9. The administration of Alan García (2006– 2011) promoted investment policies as part of the

Free Trade Agreement (FTA) with the United States that directly affected Indigenous commu-
nities of the Amazon. The “Baguazo” was a political crisis in 2009 when ongoing Indigenous
activism in opposition to oil development in the Peruvian Amazon was violently stopped by
military intervention.
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Kurtiş, T., & Adams, G. E. (2015). Decolonizing liberation: Toward a transnational feminist psych-
ology. Journal of Social and Political Psychology, 3(1), 388–413. https://doi.org/10.5964/jspp.
v3i1.326

Lugones, M. (2010). Toward a decolonial feminism. Hypatia, 25(4), 742–759.
Lugones, M., & Spelman, E. (1983). Have we got a theory for you! Feminist theory, cultural

imperialism and the demand for “the woman’s voice”. Women’s Studies International
Forum, 6(6), 573–581.

Macleod, C. I., Bhatia, S., & Liu, W. (2020). Feminisms and decolonising psychology: Possibilities
and challenges. Feminism & Psychology, 30(3), 287–305. https://doi.org/10.1177/
0959353520932810

Grabe 19

http://nrs.harvard.edu/urn-3:HUL.InstRepos:11204673
http://nrs.harvard.edu/urn-3:HUL.InstRepos:11204673
https://doi.org/10.1080/10665684.2012.698149
https://doi.org/10.1080/10665684.2012.698149
https://doi.org/10.1037/a0027260
https://doi.org/10.1037/a0027260
https://doi.org/10.3389/fpsyg.2020.494309
https://doi.org/10.3389/fpsyg.2020.494309
https://doi.org/10.1037/0000059-030
https://doi.org/10.1037/0000059-030
https://doi.org/10.1017/S0140525X0999152X
https://doi.org/10.1017/S0140525X0999152X
https://doi.org/10.9707/2307-0919.1059
https://doi.org/10.9707/2307-0919.1059
https://doi.org/10.5964/jspp.v3i1.326
https://doi.org/10.5964/jspp.v3i1.326
https://doi.org/10.5964/jspp.v3i1.326
https://doi.org/10.1177/0959353520932810
https://doi.org/10.1177/0959353520932810
https://doi.org/10.1177/0959353520932810


Macleod, C., Marecek, J., & Capdevila, R. (2014). Feminism & Psychology going forward.
Feminism & Psychology, 24(1), 3–17. https://doi.org/10.1177/0959353513515308

Macleod, C. I., & Mnyaka, P. (2018). Introduction: The politics of anonymity and confidentiality.
In C. I. Macleod, J. Marx, P. Mnyaka, & G. J. Treharne (Eds.), The Palgrave handbook of ethics
in critical research (pp. 227–240). Palgrave Macmillan. https://doi.org/10.1007/978-3-319-
74721-7_15

Marecek, J. (2012). The global is local: Adding culture, ideology, and context to international
psychology. Psychology of Women Quarterly, 36(2), 149–153. https://doi.org/10.1177/
0361684312441775

Mignolo, W. D. (2007). Introduction: Coloniality of power and de-colonial thinking. Cultural
Studies, 21(2–3), 155–167. https://doi.org/10.1080/09502380601162498

Mohanty, C. T. (1984). Under Western eyes: Feminist scholarship and colonial discourses.
Boundary, 2, 333–358.

Mohanty, C. T. (2003). “Under Western eyes” revisited: Feminist solidarity through anticapitalist
struggles. Signs: Journal of Women in Culture and Society, 28(2), 499–535. https://doi.org/10.
1086/342914

Moon, D. G., & Holling, M. A. (2020). “White supremacy in heels”: (White) feminism, white
supremacy, and discursive violence. Communication and Critical/Cultural Studies, 17(2),
253–260. https://doi.org/10.1080/14791420.2020.1770819

Moradi, B., Subich, L. M., & Phillips, J. C. (2002). Revisiting feminist identity development
theory, research, and practice. The Counseling Psychologist, 30(1), 6–43.

Morawski, J. G. (1990). Toward the unimagined feminism and epistemology in psychology. In
R. T. Hare-Mustin & J.Maracek (Eds.),Making a difference (pp. 150–183). Yale University Press.

Ortega, M. (2006). Being lovingly, knowingly ignorant: White feminism and women of color.
Hypatia, 21(3), 56–74.

Siegel, J. A., & Calogero, R. M. (2021). Measurement of feminist identity and attitudes over the
past half century: A critical review and call for further research. Sex Roles, 85(5), 248–270.
https://doi.org/10.1007/s11199-020-01219-w

Sternbach, N. S., Navarro-Aranguren, M., Chuchryk, P., & Alvarez, S. E. (1992). Feminisms in
Latin America: from Bogotá to San Bernardo. Signs: Journal of Women in Culture and
Society, 17(2), 393–434.

Sudbury, J., & Okazawa-Rey, M. (2015). Activist scholarship: Antiracism, feminism, and social
change. Routledge.

Vargas, V. (1991). The women’s movement in Peru: Streams, spaces and knots. Revista Europea de
Estudios Latinoamericanos y del Caribe/European Review of Latin American and Caribbean
Studies, 5, 7–50.

Author Biography

Shelly Grabe is a Professor in Social Psychology at the University of California, Santa
Cruz. Grabe couples her interest in structural inequities, gender, and globalization with
her academic training to work in partnership with grassroots organizations in
Nicaragua, Perú, and Tanzania that center the activism of women working on human
rights. Grabe identifies as a scholar-activist and is committed to exploring how the
study of gendered social structures can be practically relevant and foster social change.
In the classroom, Grabe teaches psychologies of justice and resistance that privilege
authors from underrepresented backgrounds or identities.

20 Feminism & Psychology 0(0)

https://doi.org/10.1177/0959353513515308
https://doi.org/10.1177/0959353513515308
https://doi.org/10.1007/978-3-319-74721-7_15
https://doi.org/10.1007/978-3-319-74721-7_15
https://doi.org/10.1007/978-3-319-74721-7_15
https://doi.org/10.1177/0361684312441775
https://doi.org/10.1177/0361684312441775
https://doi.org/10.1177/0361684312441775
https://doi.org/10.1080/09502380601162498
https://doi.org/10.1080/09502380601162498
https://doi.org/10.1086/342914
https://doi.org/10.1086/342914
https://doi.org/10.1086/342914
https://doi.org/10.1080/14791420.2020.1770819
https://doi.org/10.1080/14791420.2020.1770819
https://doi.org/10.1007/s11199-020-01219-w
https://doi.org/10.1007/s11199-020-01219-w

	 Introduction
	 Undermining the coloniality of knowledge
	 Placing emphasis on intersectionality by connecting gender with other systems of power, including globalization
	 Research methods consistent with decolonizing knowledge

	 Method
	 Participants and procedure
	 Analysis

	 Results
	 “Have we got a theory for you!”
	 Intersectionality
	 Processes of articulation
	 Applied action

	 Discussion
	 Acknowledgements
	 Notes
	 References


<<
  /ASCII85EncodePages false
  /AllowTransparency false
  /AutoPositionEPSFiles true
  /AutoRotatePages /All
  /Binding /Left
  /CalGrayProfile (Dot Gain 20%)
  /CalRGBProfile (sRGB IEC61966-2.1)
  /CalCMYKProfile ()
  /sRGBProfile (sRGB IEC61966-2.1)
  /CannotEmbedFontPolicy /Warning
  /CompatibilityLevel 1.4
  /CompressObjects /Tags
  /CompressPages true
  /ConvertImagesToIndexed true
  /PassThroughJPEGImages true
  /CreateJobTicket false
  /DefaultRenderingIntent /Default
  /DetectBlends true
  /DetectCurves 0.0000
  /ColorConversionStrategy /LeaveColorUnchanged
  /DoThumbnails false
  /EmbedAllFonts true
  /EmbedOpenType false
  /ParseICCProfilesInComments true
  /EmbedJobOptions true
  /DSCReportingLevel 0
  /EmitDSCWarnings false
  /EndPage -1
  /ImageMemory 1048576
  /LockDistillerParams false
  /MaxSubsetPct 5
  /Optimize true
  /OPM 1
  /ParseDSCComments true
  /ParseDSCCommentsForDocInfo true
  /PreserveCopyPage true
  /PreserveDICMYKValues true
  /PreserveEPSInfo true
  /PreserveFlatness false
  /PreserveHalftoneInfo false
  /PreserveOPIComments false
  /PreserveOverprintSettings true
  /StartPage 1
  /SubsetFonts true
  /TransferFunctionInfo /Apply
  /UCRandBGInfo /Preserve
  /UsePrologue false
  /ColorSettingsFile ()
  /AlwaysEmbed [ true
  ]
  /NeverEmbed [ true
  ]
  /AntiAliasColorImages false
  /CropColorImages false
  /ColorImageMinResolution 300
  /ColorImageMinResolutionPolicy /OK
  /DownsampleColorImages true
  /ColorImageDownsampleType /Average
  /ColorImageResolution 300
  /ColorImageDepth -1
  /ColorImageMinDownsampleDepth 1
  /ColorImageDownsampleThreshold 1.50000
  /EncodeColorImages true
  /ColorImageFilter /DCTEncode
  /AutoFilterColorImages true
  /ColorImageAutoFilterStrategy /JPEG
  /ColorACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /ColorImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000ColorACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000ColorImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasGrayImages false
  /CropGrayImages false
  /GrayImageMinResolution 300
  /GrayImageMinResolutionPolicy /OK
  /DownsampleGrayImages true
  /GrayImageDownsampleType /Average
  /GrayImageResolution 300
  /GrayImageDepth -1
  /GrayImageMinDownsampleDepth 2
  /GrayImageDownsampleThreshold 1.50000
  /EncodeGrayImages true
  /GrayImageFilter /DCTEncode
  /AutoFilterGrayImages true
  /GrayImageAutoFilterStrategy /JPEG
  /GrayACSImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /GrayImageDict <<
    /QFactor 0.15
    /HSamples [1 1 1 1] /VSamples [1 1 1 1]
  >>
  /JPEG2000GrayACSImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /JPEG2000GrayImageDict <<
    /TileWidth 256
    /TileHeight 256
    /Quality 30
  >>
  /AntiAliasMonoImages false
  /CropMonoImages false
  /MonoImageMinResolution 1200
  /MonoImageMinResolutionPolicy /OK
  /DownsampleMonoImages true
  /MonoImageDownsampleType /Average
  /MonoImageResolution 1200
  /MonoImageDepth -1
  /MonoImageDownsampleThreshold 1.50000
  /EncodeMonoImages true
  /MonoImageFilter /CCITTFaxEncode
  /MonoImageDict <<
    /K -1
  >>
  /AllowPSXObjects false
  /CheckCompliance [
    /PDFX1a:2003
  ]
  /PDFX1aCheck false
  /PDFX3Check false
  /PDFXCompliantPDFOnly false
  /PDFXNoTrimBoxError false
  /PDFXTrimBoxToMediaBoxOffset [
    33.84000
    33.84000
    33.84000
    33.84000
  ]
  /PDFXSetBleedBoxToMediaBox false
  /PDFXBleedBoxToTrimBoxOffset [
    9.00000
    9.00000
    9.00000
    9.00000
  ]
  /PDFXOutputIntentProfile (None)
  /PDFXOutputConditionIdentifier ()
  /PDFXOutputCondition ()
  /PDFXRegistryName ()
  /PDFXTrapped /False

  /CreateJDFFile false
  /Description <<

    /BGR <>
    /CHS <FEFF4f7f75288fd94e9b8bbe5b9a521b5efa7684002000500044004600206587686353ef901a8fc7684c976262535370673a548c002000700072006f006f00660065007200208fdb884c9ad88d2891cf62535370300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c676562535f00521b5efa768400200050004400460020658768633002>
    /CHT <FEFF4f7f752890194e9b8a2d7f6e5efa7acb7684002000410064006f006200650020005000440046002065874ef653ef5728684c9762537088686a5f548c002000700072006f006f00660065007200204e0a73725f979ad854c18cea7684521753706548679c300260a853ef4ee54f7f75280020004100630072006f0062006100740020548c002000410064006f00620065002000520065006100640065007200200035002e003000204ee553ca66f49ad87248672c4f86958b555f5df25efa7acb76840020005000440046002065874ef63002>
    /CZE <>
    /DAN <>
    /DEU <>
    /ESP <>
    /ETI <>
    /FRA <>
    /GRE <>

    /HRV <>
    /HUN <>
    /ITA <>
    /JPN <>
    /KOR <FEFFc7740020c124c815c7440020c0acc6a9d558c5ec0020b370c2a4d06cd0d10020d504b9b0d1300020bc0f0020ad50c815ae30c5d0c11c0020ace0d488c9c8b85c0020c778c1c4d560002000410064006f0062006500200050004400460020bb38c11cb97c0020c791c131d569b2c8b2e4002e0020c774b807ac8c0020c791c131b41c00200050004400460020bb38c11cb2940020004100630072006f0062006100740020bc0f002000410064006f00620065002000520065006100640065007200200035002e00300020c774c0c1c5d0c11c0020c5f40020c2180020c788c2b5b2c8b2e4002e>
    /LTH <>
    /LVI <>
    /NLD (Gebruik deze instellingen om Adobe PDF-documenten te maken voor kwaliteitsafdrukken op desktopprinters en proofers. De gemaakte PDF-documenten kunnen worden geopend met Acrobat en Adobe Reader 5.0 en hoger.)
    /NOR <>
    /POL <>
    /PTB <>
    /RUM <>
    /RUS <>
    /SKY <>
    /SLV <>
    /SUO <>
    /SVE <>
    /TUR <>
    /UKR <>
    /ENU (Use these settings to create Adobe PDF documents for quality printing on desktop printers and proofers.  Created PDF documents can be opened with Acrobat and Adobe Reader 5.0 and later.)
  >>
  /Namespace [
    (Adobe)
    (Common)
    (1.0)
  ]
  /OtherNamespaces [
    <<
      /AsReaderSpreads false
      /CropImagesToFrames false
      /ErrorControl /WarnAndContinue
      /FlattenerIgnoreSpreadOverrides false
      /IncludeGuidesGrids false
      /IncludeNonPrinting false
      /IncludeSlug false
      /Namespace [
        (Adobe)
        (InDesign)
        (4.0)
      ]
      /OmitPlacedBitmaps false
      /OmitPlacedEPS false
      /OmitPlacedPDF false
      /SimulateOverprint /Legacy
    >>
    <<
      /AddBleedMarks true
      /AddColorBars false
      /AddCropMarks true
      /AddPageInfo true
      /AddRegMarks false
      /BleedOffset [
        9
        9
        9
        9
      ]
      /ConvertColors /NoConversion
      /DestinationProfileName ()
      /DestinationProfileSelector /NA
      /Downsample16BitImages true
      /FlattenerPreset <<
        /PresetSelector /MediumResolution
      >>
      /FormElements false
      /GenerateStructure true
      /IncludeBookmarks true
      /IncludeHyperlinks true
      /IncludeInteractive false
      /IncludeLayers false
      /IncludeProfiles false
      /MarksOffset 6
      /MarksWeight 0.250000
      /MultimediaHandling /UseObjectSettings
      /Namespace [
        (Adobe)
        (CreativeSuite)
        (2.0)
      ]
      /PDFXOutputIntentProfileSelector /NA
      /PageMarksFile /RomanDefault
      /PreserveEditing true
      /UntaggedCMYKHandling /LeaveUntagged
      /UntaggedRGBHandling /LeaveUntagged
      /UseDocumentBleed false
    >>
    <<
      /AllowImageBreaks true
      /AllowTableBreaks true
      /ExpandPage false
      /HonorBaseURL true
      /HonorRolloverEffect false
      /IgnoreHTMLPageBreaks false
      /IncludeHeaderFooter false
      /MarginOffset [
        0
        0
        0
        0
      ]
      /MetadataAuthor ()
      /MetadataKeywords ()
      /MetadataSubject ()
      /MetadataTitle ()
      /MetricPageSize [
        0
        0
      ]
      /MetricUnit /inch
      /MobileCompatible 0
      /Namespace [
        (Adobe)
        (GoLive)
        (8.0)
      ]
      /OpenZoomToHTMLFontSize false
      /PageOrientation /Portrait
      /RemoveBackground false
      /ShrinkContent true
      /TreatColorsAs /MainMonitorColors
      /UseEmbeddedProfiles false
      /UseHTMLTitleAsMetadata true
    >>
  ]
>> setdistillerparams
<<
  /HWResolution [2400 2400]
  /PageSize [612.000 792.000]
>> setpagedevice


